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alternative, that which is conceived as good. The good is the obliga- 
tory. Instead of deriving duty from good like the ancient moralists, 
we may, with Kant, explain good in terms of duty. "For ourselves we 
cannot hesitate between the two views which have been indicated. To 
seek first to account for obligation by the special characteristics of the 
good, to say that obligation attaches to what is good, to what is recognized 
as good independently of its obligatoriness upon the will, is to make the 
good a motive, doubtless very superior to all others, but a motive which 
does not act differently from the others. Our analysis of the experience of 
obligation forbids this. We are therefore led to adopt the view of Kant, 
and to define the good thus : that which is obligatory" (p. 130). "The 
good in itself is the obligatory. The agreeable, the useful, the true, and 
the beautiful are resonances of the good, not its essence ; its consequences 
not its substance " (p. 131). It follows that the only true method of dis- 
covering the content of the good is the method of obedience to duty. 

Theories of moral obligation are divisible into two classes : (1) those 
which attempt to reduce obligation to some better known element in human 
nature, (2) those which attempt to relate obligation to a foreign influence 
exerted upon man. The former refer obligation to the ego, the latter to 
the non-ego. The author's view lies between the two. He finds the source 
of obligation not in the conscious, but in the unconscious ego. For the 
explanation of this unconscious ego — of its constant and unchangeable 
direction of the conscious self, of its absoluteness and its sacredness, he 
has recourse to the action of God. "The intervention of God alone, 
and in the form of his direction of the unconscious ego, can confer upon 
obligation its authority and its majesty" (p. 282). Such a view, he holds, 
conserves the best results of previous efforts made in both directions, that 
of the ego and that of the non-ego. 

The theories considered in the third, or historical, part of the work, are 
those of Kant, Schopenhauer, Renouvier, Spencer, Secretan, Fouillee and 
Guyau. J. S. 

tjber das Sollen und das Gute ; eine Begriffsanalytische Untersuchung. 

Von Fred Bon. Leipzig, Engelmann, 1898. — pp. vi, 188. 

As the sub-title indicates, this essay is an analysis of the concepts 
' ought' and ' good.' Such an analysis the author regards as the precon- 
dition of a true ethical theory. Philosophy is the critic of popular concepts, 
and the cause of its failure, in ethics as elsewhere, is that it has not risen 
to the dignity of its office, but has been led by its desire to find accep- 
tance with the popular mind to adopt for its own the uncriticised con- 
cepts of common sense, and, with these concepts, the confusion and self- 
contradiction which they carry with them. • Ought' and ' good' are here 
investigated as the fundamental concepts of ethics, which Dr. Bon defines 
as die Wissenschaft vom Sittlich-Guten. He finds it necessary, how- 
ever, to consider the other meanings of both • ought' and ' good, ' and thus 
to dig about the roots of other sciences as well. 
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The essay is divided into five chapters, the first four dealing with the 
several senses of Sollen, the fifth with das Gute. The first chapter is en- 
titled " Uber die Frage : Was soil ich thun ?" (Philosophie der Normik). I 
ought to do what I am commanded to do, the command being accompanied 
by punishment for disobedience. The interest regarded by the act of duty 
is always, however, that of the law-giver, and the act itself is, therefore, 
always altruistic. The second chapter deals with the question, " Was soil 
ich thun, um — f ' ' (Philosophie der Technik). Here we have to do with the 
hypothetical as contrasted with the categorical imperative, with counsels as 
contrasted with commands. Commands take no account of individual ends ,; 
counsels imply and are dependent for their validity upon such ends. It is 
the function of die Technik to discover the means to given ends. Even 
that end which may be said to be universally given, i. e. , happiness, yields 
only a hypothetical imperative. The question " Was soil ich thun, um 
gliicklich zu werden, ' ' discussed in the third chapter, is the question of 
Eudamonologie, a special branch of Technik. The next chapter is de- 
voted to the question, " Was soil sein ? " (Philosophie der Ideologic) — the 
question of the relation of our wishes, and more particularly of our ideals, 
to reality. The author here insists upon the antithesis of logic and life, 
upon the biological value of error, upon the a-logical character of the ideal. 
" It is questionable whether an ideal which has nothing Utopian in it de- 
serves the name of an ideal at all. ' ' He also condemns what he calls 
Entwickelungsideologie, finding in it only a new version of the errors of 
Naturrechlslehre. 

Having distinguished and discussed these four forms of Sollen, the cate- 
gorical, the technical, the eudamonological, and the ideological, the author, 
in proceeding to the consideration of the good (Philosophie der Elhik), re- 
duces the ideological to the eudamonological, the good of the former, 
namely, the desired, being identical with that of the latter, namely, the 
pleasure-giving. Is the ethical good, then, synonymous with the categorical 
ought ? The author, instead of offering an answer of his own to this, the 
fundamental question of the entire discussion, contents himself with a classi- 
fication of the various possible interpretations of ethical good. The classi- 
fication corresponds to the four senses of ' ought ' and to the possible systems 
of ethics. According as the ethical good is conceived as (i) that which is 
commanded, (2) the useful, (3) the ideal, (4) the expression of a certain 
type of character, the ethical system is (1) an ethic of duty, (2) an ethic of 
ends, (3) an ethic of the ideal, (4) an ethic of virtue. These various "types 
of ethical theory " are further subdivided with a painful and unnecessary 
minuteness. J. S. 

Evolution. By Frank B. Jevons, Principal of Bishop Hatfield's Hall, 

Durham. London, Methuen & Co., 1900. — pp. 301. 

This book is a discussion of the doctrine of evolution from the theological 
standpoint. Accepting evolution as a fact, the author seeks to ascertain 



